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Abstract. This paper examines the experiences of Uyghur émigrés from
Xinjiang who settled in the Soviet republics of Central Asia, with a focus on how
they maintained emotional and practical connections to their homeland during the
Sino-Soviet rift, particularly from the 1960s to the 1980s. While many Uyghurs
fled political repression and collectivization in China during the 1950s and early
1960s, their memories of the subsequent decades are shaped by deep anxiety and
fear related to China’s growing power and its increasingly hostile stance toward
the Soviet Union. The research analyzes how Cold War geopolitics—especially
the deterioration of Sino-Soviet relations—were experienced and interpreted by
Uyghur communities living on the Soviet periphery. As a transnational minority
with cultural, linguistic, and familial ties across the Chinese-Soviet border,
Uyghurs were uniquely positioned to feel the direct impact of this geopolitical
divide. The study places particular emphasis on the 1970s and 1980s, a period
marked by intensified Sinophobia within the Soviet Union. Methodologically, the
research combines oral history and in-depth interviews, drawing on hundreds of
testimonies from witnesses of these events, gathered over years of ethnographic
fieldwork in Kazakhstan, Kyrgyzstan, and Uzbekistan. This study highlights the
practical value of using memory-based narratives to understand how Uyghur
communities experienced and adapted to Cold War tensions and displacement. It
shows how global politics were internalized through everyday fears, prayers, and
satirical cultural expressions. The findings offer insights for current policymakers,
educators, and researchers working with displaced or cross-border ethnic groups
by illustrating how geopolitical events shape identity, resilience, and political
awareness on the ground.
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Introduction

In the 1970s, Gulnisa Nazarova, then a young Soviet schoolgirl and now
one of the authors of this article, recalls that during her elementary school years
in Uzbekistan, she and her classmate Jalil Rasulbaev, whose family had also
migrated to Soviet Central Asia in the 1960s, would quietly wish for the continued
health of Soviet leader Leonid Brezhnev while tending sheep in the fields. These
were not religious prayers; religion was officially banned in Soviet schools.
Their prayers were silent hopes, shaped by a climate of fear and reinforced by
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anxious parents and teachers. Even as children, they had been taught to believe
that Brezhnev’s death would trigger an immediate war with China. For kids like
Gulnisa, concern for Brezhnev’s well-being was not merely symbolic; it was
rooted in an internalized fear of invasion. In their minds, Brezhnev stood as a
bulwark against Chinese aggression, and his death would signal disaster. These
beliefs were not the product of childish fantasy, but the result of sustained state-
sponsored messaging designed to cultivate both loyalty and fear.

This messaging intensified dramatically following the 1969 Sino-Soviet
military confrontation on Damansky Island, which marked a turning point in
Cold War propaganda. Anti-Maoist rhetoric surged to unprecedented levels as
the Soviet state mobilized its ideological apparatus through television, radio,
newspapers, and even factory lectures. The aim was to portray China as an
imminent, existential threat, thereby consolidating internal unity and reinforcing
the legitimacy of the Soviet leadership. This campaign was deeply felt by ordinary
citizens, as reflected in numerous oral history interviews. Many respondents
vividly recalled this period, often supplementing their memories with references
to media content. While retrospective memories are shaped by time and context,
such accounts provide a valuable lens through which to reconstruct the emotional
and psychological climate of the era.

Crucially, the ideological battle between the USSR and China was not one-
sided. Across the border, Chinese media depicted the Soviet Union as a revisionist
and imperialist force threatening socialist purity. Both regimes sought to project
positive self-images while framing the other as corrupt and dangerous. This
mutual demonization turned borderlands — where familial, cultural, and linguistic
ties often crossed national lines — into contested ideological spaces. Central Asia
became a strategic site in an emerging form of informational warfare.

In response, the Soviet Union invested heavily in its international
broadcasting infrastructure. By the late 1960s, it was transmitting content in
82 languages and dialects, including Mandarin, Cantonese, Shanghainese,
Mongolian, and Uyghur. Tashkent, as a major broadcasting hub, played a
central role in this campaign by producing Uyghur-language programs aimed at
influencing populations with cross-border connections to Xinjiang. As historian
Helmut Konig notes, these efforts were part of a broader Soviet strategy to secure
the loyalty of borderland minorities and counteract the soft power of Chinese
influence [1]. Thus, the ideological front of the Cold War did not merely divide
states — it also penetrated communities, classrooms, and even the private thoughts
of children.

Description of Materials and Methods

This research employs a combined methodology of oral history and
ethnographic fieldwork, enabling an exploration of both individual memories
and the broader socio-political contexts in which those memories were shaped.
Grounded in the principle of writing history “from below,” this approach
foregrounds the voices of ordinary people and offers a counterpoint to dominant
“top-down” narratives typically produced by state institutions and official
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historiography. In this sense, it aligns with what Geertz [2] described as seeking
“the native point of view.” As Kamp [3] argues, oral history is not merely the
recounting of private experience but also involves the narrator’s ability to interpret
that experience and re-cast their identity within shifting political contexts. Frisch
[4] adds that understanding oral testimony requires asking who is speaking, what
kind of experience is being shared, and how it is interpreted — reminding us that
memory is inherently selective and shaped by cultural and historical frames.

The empirical material for this study is based on extensive fieldwork
conducted between 2016 and 2024 across three Central Asian republics —
Uzbekistan, Kyrgyzstan, and Kazakhstan — with a focus on regions where Uyghur
communities have been historically concentrated. This article presents only a
small portion of a larger, multi-year research project examining Uyghur migration
from China to Central Asia during the Cold War. The broader project investigates
the social, political, and emotional trajectories of Uyghur migrants and their
descendants, focusing on how their experiences were shaped by geopolitical
tensions, border regimes, and shifting national ideologies. In total, over 100 life-
history interviews were collected from former migrants and their families. At
the time of the interviews, respondents ranged in age from 70 to 91 years old,
with birth years spanning from 1935 to 1945. Drawing on these narratives, the
research explores how Uyghurs who migrated to the Soviet Union in the 1950s
and 1960s — and, in some cases, during the 1970s amid the Cultural Revolution —
perceived, remembered, and interpreted anti-Chinese sentiment during the period
of the Sino-Soviet rift from the 1960s to the 1980s.

Result

These narratives illuminate how Uyghur migrants, despite having fled
Chinese rule, remained entangled in ideological tensions that extended beyond
national borders. Within the Soviet Union, they continued to feel vulnerable
and subjected to scrutiny — not only as former citizens of China but as potential
ideological “others.” Their memories reflect how fear, humor, longing, and
dislocation shaped a unique post-migration identity, forged in the shadow of
competing empires and Cold War politics.

This sense of vulnerability was not simply personal but deeply embedded
in the political environment of the time. The ideological and geopolitical rupture
between the Soviet Union and the People’s Republic of China — especially after
their relations soured in the 1960s and armed conflict erupted along the Ussuri
River in 1969 — permeated everyday Soviet life. In border regions like Central
Asia, where many Uyghurs had settled, China was not just a distant enemy but
a constant feature in official discourse, portrayed both as a military threat and a
traitor to socialist ideals. Textbooks, media, and state-led campaigns constructed
an atmosphere of suspicion in which China symbolized danger — and even those
who had escaped it could not entirely escape its shadow.
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Discussion

Echoes of Suspicion: Historical Roots and Persistence of Anti-Chinese
Sentiment in Central Asia

In contemporary Central Asia, Sinophobia — fear or hostility toward China
— has become a widespread phenomenon. It is primarily driven by concerns over
China’s territorial ambitions, economic expansion, and its well-documented
repression of Uyghurs in Xinjiang. However, the roots of anti-Chinese sentiment
in the region trace back much further. As Alekseeva [5] notes, these sentiments
began to take shape in the late 19th and early 20th centuries, closely linked to
Russian imperial expansion in the Far East and Siberia. This period also saw
increased contact with Chinese migrants who came to the region seeking work
and trade [6].

Early portrayals of Chinese people were often steeped in negative
stereotypes, reflecting global “Yellow Peril” imagery [7]. These depictions
gradually evolved into deeply entrenched conspiracy theories, which became
embedded in the political discourse of the region. These narratives exploited
underlying fears and uncertainties about China’s long-term intentions. According
to Fenster [8], conspiracy theories help believers consolidate group identity,
discredit opposition, and frame dissent as part of a hidden agenda. Similarly,
Wilson [9] characterizes conspiracy-making as a form of “virtual politics” — a
performative act used to manipulate political reality. As a result, China has long
been viewed in Central Asia not merely as a neighbor but as a hidden threat with
ambitions to dominate the region.

This geopolitical anxiety filtered into daily life during the Cold War.
Many interviewees recalled how discussions about China permeated household
conversations, news broadcasts, and social gatherings. Political fear became a
constant background presence, shaping family narratives and intergenerational
memory. One Dungan man, who migrated to Kyrgyzstan in 1962 and spoke
fluent Uyghur, recalled his service in the Soviet army in Georgia in 1970. When a
Russian soldier deserted his unit, investigators discovered that the Dungan officer
had been born in China. That fact alone was enough to arouse suspicion. “They
questioned how a ‘Chinese’ man could be trusted with command,” he recalled.
“They thought I might be a spy.” His unit was ordered to sleep with weapons
in hand, ready to mobilize within five minutes in the event of a Chinese attack.
His commander even claimed to have participated in the 1969 Damansky Island
conflict, boasting that “Soviet forces had used laser weapons during the battle.”

Other testimonies described covert Soviet operations near the Chinese
border. One man recalled that his uncle had been trained by Soviet officials in the
late 1960s to infiltrate Xinjiang as both an agitator and an informant. His mission
was twofold: to reassure local Uyghur populations that the Soviet Union was not
preparing for war, and to secretly report on public sentiment. Uyghur men living
in Soviet border regions were also reportedly trained as partisans in the event of
open conflict with China.

More secretive missions also surfaced in interviews. One respondent
described how his relative was sent to Ghulja (Yining) in 1970, where he was
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arrested by Chinese authorities and spent ten years in prison. During that time,
the family received no information about his fate — only that he had been on a
“state mission.” Upon his return to the Soviet Union, he and his family were
rewarded with housing and financial assistance. In another story, a man revealed
that his uncle was involved in smuggling Chinese currency into Xinjiang to
support Soviet-linked underground networks. “I wouldn’t be telling you this if
my brother were still alive,” he said. “It was a state secret.”

Fear and hope during this period were not limited to one side of the border.
In 1993, Gulnisa’s uncle from Ghulja visited relatives in Kyrgyzstan and spoke
about how Uyghurs in the Ili region had long expected the return of their family
members who had fled to the Soviet Union in the 1950s and 1960s. During the
Sino-Soviet conflict, many Han Chinese left towns like Suydun, Qorghas, and
Ghulja, afraid of a Soviet invasion. “Many houses stood empty,” he recalled.
“They thought the Uyghurs would return with the Soviet Army and reclaim their
homes.”

These memories show how deeply the past shapes the way people view
their neighbors and others. For the Uyghurs, the return of their loved ones
symbolized hope and the possibility of reclaiming what had been lost. However,
for those on the other side — especially Han Chinese — it stirred fears of war and
instability. Such stories and emotions, passed down from parents to children,
continue to influence how communities understand and relate to one another
today. In this way, history plays a powerful role in shaping everyday attitudes,
fears, and expectations.

Shifting Borders, Shifting Lives: Uyghur Migration and the Rise of Sino-
Soviet Hostility

Following Stalin’s death in 1953 and the rise of Nikita Khrushchev,
ideological contradictions between the Soviet Union and its former ally,
the People’s Republic of China, began to intensify. The rift deepened after
Khrushchev’s “Secret Speech” at the 20th Congress of the Communist Party in
1956, which denounced Stalin’s cult of personality. This marked a turning point,
as previously close Soviet-Chinese relations gave way to open hostility. Several
recurring patterns emerged from the oral history interviews conducted for this
study. Many respondents recalled the early 1950s as a period of ideological
harmony, when the Soviet Union and China shared common political values and
were publicly aligned as brotherly socialist nations [10]. At the time, international
observers referred to this alignment as the “red-yellow threat to the free world.”
However, even during this period, private skepticism existed. Later reports
suggest that Stalin once likened Mao Zedong to a radish — red on the outside,
white on the inside [11], hinting at underlying distrust within the alliance.

The escalation of Sino-Soviet tensions in the late 1950s and early 1960s
coincided with China’s launch of the Great Leap Forward, an ambitious political
and economic campaign aimed at rapid industrialization and collectivization.
Fueled by ideological fervorrather than practical economic planning, the campaign
resulted in devastating failures. Unrealistic production targets, disregard for basic
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agricultural and industrial realities, and the belief that mass enthusiasm could
substitute for resources and expertise led to widespread famine, particularly in rural
regions. This humanitarian crisis was especially severe in China’s borderlands,
where desperation prompted a surge in illegal crossings into the Soviet Union.
By the early 1960s, the scale of this migration had grown significantly. Uyghurs,
along with Kazakhs, Kyrgyz, and Dungans, fled in large numbers from Xinjiang
into neighboring Soviet republics [12], [13], [14] (Kamalov, 2021; Imyarova,
2024). What began as isolated border crossings soon took on the character of a
mass migration, facilitated both by deteriorating conditions in China and by the
relative openness of the Soviet side during this brief window.

By the late 1960s, relations between the two powers had deteriorated to the
point that rumors of a Chinese invasion circulated widely among Soviet citizens.
Analysis of oral history interviews reveals the emotional and psychological
imprint these fears left on ordinary people. As one respondent recalled, “The
Soviet leadership was genuinely worried about a Chinese attack and the possibility
of a third world war.” Others described the constant atmosphere of anxiety that
permeated everyday life, from schools and households to village gossip. Yet, for
many Uyghurs in the Soviet Union — particularly those with roots in Xinjiang
— this fear of war was accompanied by a conflicted sense of hope. Soviet anti-
Chinese propaganda often resonated with Uyghur aspirations for independence
or political change in their homeland.

As one interviewee explained, “We wanted this war — we hoped it would
bring us independence.” Another respondent recounted participating in military
training in 1970, under the assumption that Uyghurs would be sent back across
the border to fight: “They called it voennye sbory [military training]. They told
us, You know the land well — you’ll go there to fight.” Despite decades of political
manipulation and unmet promises, many Uyghurs continued to believe that the
Soviet Union might support their national cause. This belief, however, was never
realized. As sinologist Luzyanin notes, while Moscow occasionally supported
Muslim rebels in Xinjiang, it had no intention of enabling Uyghur independence
[15]. Supporting an independent Uyghur state would have risked destabilizing
Soviet Central Asia, where Uyghur and other Turkic populations already lived
in significant numbers. Historically, the Soviet Union had three opportunities
to back Uyghur statehood — during the Northern Expedition (1925-27), the
1931-33 uprisings in Xinjiang, and the East Turkestan Republic (1944-45) —
but consistently chose not to do so. These decisions reflected a broader Soviet
strategy of preserving regional stability and protecting its geopolitical interests
above all else.

While this high-stakes political drama unfolded at the state level, its
effects were felt unevenly in daily life. Men often recalled these tensions vividly,
sometimes describing direct involvement in clandestine activities or military
preparedness. In contrast, Uyghur women often did not remember these events
with the same intensity or frequency. Many interviewees suggested that this
difference stemmed from traditional gender roles. As one man humorously put it:
“It’s like the old anecdote. A man is asked who is more important in the family
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— him or his wife. He says: ‘Of course me. I deal with the big issues: Will China
attack the Soviet Union? What will we do if it happens? My wife deals with the
little things — like what the children will eat or wear today.”” We might chuckle at
this, knowing that the “little things” are clearly the more important, dealing with
actual concrete problems rather than abstract possibilities.

Despite the seriousness of the period, humor and satire served as outlets for
fear, uncertainty, and political commentary. Gulnisa recalls that during her student
years in Russia in the 1980s, she and her classmates sang comedic street songs
about hunweibins (from hongweibing, “Red Guards”) and imagined battles with
Chinese troops. These songs, often sung during student gatherings and drinking
parties, included improvised lyrics and dark humor reflecting the tension of the
time. One version went:

One hundred Chinese regiments approaching me

Well, let them draw near, my machine gun is ready

I pull the trigger, and all the Chinese will be dead

You can drink a small glass, or you can even drink five

Another ran:

A Hunweibin is coming at me from the bushes

Well, let him come, I have a carbine

I pull the trigger, and the bullet goes into the Hunweibin’s ribs
You can drink a small shot, or you can drink a bucket

Such lyrics illustrate how even students internalized Cold War anxieties,
processing them through sarcasm and song. This sense of tension was not limited
to private jokes or student circles — it also found expression in the broader
popular culture of the time. One example is Vladimir Vysotsky’s satirical piece,
“Letter from the Workers of the Tambov Factory to the Chinese Leaders,”
which criticized the Cultural Revolution and the deterioration of Soviet-Chinese
relations. Referencing China’s earlier dependence on Soviet aid during its famine,
the lyrics included the lines:

When you washed down rice with water —

We were showing internationalism.

I bet when you chewed Russian bread,

You didn’t talk about opportunism (revisionism)!

You don’t need bombs or shells,
Don’t fan the flames of war —
We will strike you, if needed,
With several nukes more.

These forms of cultural expression — whether in secret missions, rumors,
student songs, or state-sanctioned satire — reveal how deeply the Sino-Soviet rift
shaped the political imagination and emotional world of Uyghur migrants and
other Soviet citizens alike. From covert border operations to dinner table jokes,
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from whispered prayers to military drills, life during this period was saturated
with the expectation of conflict.

These memories offer insight into how individuals and families navigated
the complex landscape of hope, fear, loyalty, and survival, crafting meaning in a
world caught between propaganda and lived experience.

Longing, Loyalty, and Loss: Uyghur Migrant Lives in Soviet Central Asia

The oral history interviews conducted for this study provide valuable
insight into the lives of Uyghur migrants in the Soviet Union and the degree to
which they integrated into local communities across Central Asia. For more than
two decades — until 1985 and the onset of perestroika — Uyghurs living in Soviet
republics had virtually no contact with relatives in Xinjiang. Most interviewees
visited their homeland only after border policies began to loosen in the late 1980s.
A few were able to return multiple times and even hosted relatives from China.
Despite having adapted to Soviet life, established families, and raised children,
they continued to long for their homeland. After the collapse of the Soviet Union,
this desire to reconnect with Xinjiang intensified, especially as ethnic identity and
cultural belonging gained new meaning in the newly independent Central Asian
republics. While Soviet ideology had promoted equality among nationalities,
many Uyghurs regard that ideal as increasingly distant or illusory in the states of
Central Asia.

These collective reflections take on deeper meaning when grounded in
individual life stories. One particularly vivid example is the testimony of Pettakh
(Fattakh) aka, born in 1949. His account provides a detailed and emotionally
charged narrative that captures the complexity of Uyghur displacement. Through
his experience, we gain a clearer understanding of how political persecution,
fear, and cultural erasure shaped not only the decision to flee China, but also the
fraught process of rebuilding life in Soviet Central Asia.

“I was born in Korla and started school in 1957 in Maytag, at a school
that had been left behind by the Russians. Later, my mother moved us to Chochek,
where I continued my studies. We were taught all subjects — except Uyghur history.
We had Chinese language classes and endless political education sessions:
reading official news, discussing party campaigns. Later, I started working at a
newspaper. In 1964, Chochek’s newspapers were printed in Kazakh. During the
Cultural Revolution, the paper could run up to 30 pages. We worked 14-hour
shifts. By late 1965, authorities began house visits urging people to ‘destroy the
old and build the new.’ They seized jewelry and gold, saying it wasn't for the
proletariat. Teenagers from local schools were given power. Even our printing
press was confiscated...”

It should be mentioned that Maytagh — ‘Oil Mountain’ — is known for its
rich petroleum deposits. In 1955, one of the largest oilfields in the PRC was
discovered there, and it remains a major center of oil production to this day.

Pettakh aka’s testimony underscores several key themes that run throughout
this research: the precarity of Uyghur life under Chinese rule, the trauma of forced
migration, and the ambiguous reception refugees faced in the Soviet Union. His
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early exposure to political indoctrination, the suppression of Uyghur history, and
the brutality of the “purifying class ranks” (sepni tazilash) campaign reflect the
systemic targeting of minority identities in Maoist China. However, escape did
not mean safety. In the USSR, he and his family encountered a different — but
no less invasive — system of surveillance and mistrust. Branded as outsiders,
suspected of espionage, and labeled “Chinese,” their identity was repeatedly
misrecognized, compounding their displacement.

“We were watched constantly. Many suspected us of being Chinese spies.
My mother was 50 when we arrived; [she had been] born in 1918. After two years,
we received Soviet passports. I was drafted into the army and sent to Aktepe,
where I worked as a hospital orderly. I served with Tatars who had arrived in
the Soviet Union in 1961. We didn't speak Russian — it was difficult. We wrote
letters home in Arabic script, which scared the officers. They thought we were
passing secrets. Later, our unit was transferred to Almaty, closer to the central
authorities. There, we joined a construction battalion. People called us ‘Chinese’
and mocked us. They didn t know how deeply that hurt. [ once got into a fight over
it and was sent to Balkhash as punishment.”

Pettakh aka’s story also highlights the everyday forms of resilience,
adaptability, and quiet resistance that defined Uyghur life in exile. From smuggling
themselves across the border to navigating Soviet labor camps and army service,
his account reveals how survival was an act of negotiation — between state
structures, local prejudice, and personal dignity.

Taken together, these interviews reveal that displacement for Uyghur
migrants was not a single rupture, but an ongoing condition shaped by intersecting
ideologies, Cold War geopolitics, and the shifting landscapes of belonging. The
longing for a lost homeland, pride in endurance, and the pain of marginalization
are not just individual memories — they are collectively held experiences that
continue to shape Uyghur identity in post-Soviet Central Asia.

Conclusion

The experiences of Uyghur migrants in Soviet Central Asia during the Cold
War reveal the profound ways in which global geopolitical tensions penetrated
personal lives and reshaped collective identities. Fleeing political repression,
famine, and ideological campaigns in Xinjiang, thousands of Uyghurs crossed
into the Soviet Union during the 1950s and 1960s, seeking refuge and stability.
Yet even in exile, they remained entangled in the shadow of the Sino-Soviet
conflict. As a borderland minority, Uyghurs in the USSR were both protected and
scrutinized — granted asylum, but never fully trusted.

Through oral history interviews and memory narratives, this article has
shown how Cold War ideologies — particularly Soviet Sinophobia — filtered
into schools, workplaces, military service, and everyday conversations. Uyghur
migrants internalized and reinterpreted these narratives in complex ways: with
fear, with hope for liberation, with humor, and with longing for a lost homeland.
These emotional registers shaped how they understood their place in Soviet
society and their relationship to both China and the USSR.
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For many, exile did not mean detachment from the Uyghur homeland — it
meant living with a permanent sense of distance, vulnerability, and ambiguity.
As Soviet borders reopened in the late 1980s, new connections were forged, but
so too were old wounds reopened. In the post-Soviet period, with the rise of
nationalism and shifting political landscapes, Uyghur identity has acquired new
meanings, rooted not only in ethnic heritage but also in shared memory, survival,
and the legacy of Cold War displacement.

By centering the voices of Uyghur migrants themselves, this research offers
a human-scale account of Cold War history — one that illuminates how ideology,
fear, and aspiration shaped the lives of those caught between competing empires.
It is a story of loss and resilience, but also of agency, adaptation, and the enduring
power of memory.
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UMITEPUSIJIAP MEH KYFBIH-CYPTTH APACBIH]JIA: KbITAM-
KEHECTIK AJIINAKTBIK KE3IHAE KEHECTIK OPTAJIBIK
A3BUSJIAFBI YUFBIP MUT PAHTTAPBI
Hazaposa I'.!, *Nmsposa 3.2
' Unanana yauBepcureti, birymunrton, Amepuka Kypama Illtarrapsr
*2 KUMDII yauBepcureti, Anmatsl, Kazakctan

Anjaarna. by makanana CHHBI3SIHHAH IIBIKKAH YHFBIP MUTPAHTTAPBIHBIH
Coser OnarpiablH OpTaiblK A3us pecnyOnuKazapblHa KOHBICTAHY TaXipuOeci
KapacTteipbiiaasl. Herisri Hazap 1960—1980-xbuinapsr Keitait Men CoBet Onarbl
apachIHJIaFbl IIHEJICHIC KE3CHIHAC OJIap/blH OTAaHBIMEH SMOIIMOHANJIBIK JKOHE
MPaKTUKAJIBIK OailJIaHBICTAP/IbI KaJlai caKkTaFraHbIHA ayAapbliaabl. 1950-kelmaapbl
xkoHe 1960-xbpurmapaplH OacklHIA KemnTereH ViuFbsipiaap Keitaimarel cascu
perpeccuss MeH Y)KbIMJIACThIPpYJaH Kaliblll KeTTi. KeliHrT OHXBUIIBIKTapIaFsl
onapabiH ectenikrepi KpiTaiibH ocin kene skaTtkaH bIknanbl MeH CoeT OarbiHa
JIETCH AYIITIAHbIK YCTaHBIMBIHAH TYBIHAFaH aJaH/ ayIIBUTBIK TIEH YPEHTEe TOBI.
3eprTeyne «KbIpFU-Ka0aK COFBIC» KEe3EHIHJIET1 reocascu ImpolecTepIiH, acipece
KBITali-COBET KapbIM-KAaTbIHACTAPBIHBIH HamapiayblHbiH, CoBeT OarbIHBIH
IIETKEpl aliMaKTapblHAa ©MIp CYpPreH YWFBIp KaybIMJIACTHIKTAphl TapariblHaH
Kaail KaOBUIJAHBIN, TYCIHAIPUIreHI TangaHaibl. MOJeHHU, TUIMIK KOHE
0TOAChUTBIK OalIaHBICTAPhI €Ki XKaKTa Ja O0IFaH TpaHCIICKaPaIbIK STHOMOICHH
a3MIBUTBIK PETIHAE VHUFBIpIap OyJI reocascH KaHKaJJIbIH CaJIapblH €peKIe
CE31H/I.

Makanana 1970-1980-xkpuimapra — CoBer OparblHgarsl CHHO(OOHUS
KYIIEHTeH Ke3eHre — epekiie MoH Oepiiemi. 3eprrey ojicTeMeci peTiHe
aBTOpJiap aybI3lla TapuxX IIeH TepeHACTUIreH cyxOarrapra cylheHeni. by
marepuannap Kazakcran, KeIprei3cTan jxoHe O30ekcTaHIa y3aK JKbUIIAp
JKYPTi3UIreH ASTHOTpadUsUIBIK JaJIalibIK JKYMBICTAp OapbIChIHAA >KHHAJIFaH.
3epTTey YHFBIP KaybIMJIACTHIKTAPBIHBIH XaJbIKApaJbIK IIHEJICHIC, MXOYpIi
KOIITi-KOH YKOHE CasCH aIalIILIKThIH ©3TepicTepine Kanai OeHiMIeITeHiH TYCIHY
YIIIiH KaJbIFa HET13/ICJITeH HapPATUBTEPIiH MPAKTUKAIBIK MaHBI3BIH KOPCETE/I].
ABroprnap sxahaHIBIK cascaTThIH KYHJEIKTI eMipre Kajlai BbIKMaJl €TKeHIH —
KOPKBIHBIII, JIyFa JKOHE CAaTHPAJILIK MOJICHU OPHEKTEP apKbUIBI — CUIIATTAMIbI.
ATIBIHFaH HOTIDKEJIEP Kasipri cascarkepsiep, MyFaliMaep MEH 3epTTeyIIiiep
YIIiH MOKOYpJli MHUTPAHTTAp MEH TpaHCIIEKapalblK STHUKAJBIK TONTApMEH
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YKYMBIC icTey/Ie Naianbl 6osa anajsl, ce0edl oyiap reocascu OKUFaIap/IblH )KEeKe
OacbIHBIH Olpereilyiirine, TO3IMIUTIKKE KOHE CasCH CaHAHBIH KaJbIITAacyblHA
KaJlail ocep eTEeTiHIH KepceTell.

Tipek ce3aep: YHFBIp MUTPALMSICHL, KBITAl-COBET KAWIIBUIBIKTAPHI,
KBIPFU-Ka0aK COFbIc, cHHO(OOUS, aybI3ia Tapux, oipereinik, CoBeT OnarbIHbIH
OpranslK A3UsCHI, KaJbl casicaTbl

MEXIY UMIIEPUSAMU Y U3STHAHUEM: MUT' PAHTBI-YUT'YPHI B
COBETCKOM IIEHTPAJILHOM A3UH BO BPEMSI
KUTANCKO-COBETCKMX NPOTUBOPEUYMIA
Hazaposa I''!, *Mmsposa 3.2
! Vuusepcuret Unnuansl, baymunrron, Coenqunénnsie ltarsr Amepuku
*2 Yauepcurer KUMOII, Anmatsl, Kazaxcran

AHHOTanus. B crarbe paccmarpuBaercs ONBIT MHUIPALUU  YWUTYpOB
n3 CuHbL35HA, OOOCHOBABUIMXCS B COBETCKUX pecnyOnukax lleHTpanbHOU
A3un, ¢ 0cOObIM BHMMAaHHMEM K TOMY, KakKUM 0Opa3oM OHHU MOJAEpPKUBAJIN
SMOLIMOHAJIbHBIE U NPAKTHUYECKHE CBSI3U C POAMHONM BO BpeMsl KHUTaWCKO-
COBETCKOIO pa3pbiBa, ocobeHHo B 1960-1980-e rompl. Muorue yirypsl
0ekainu OT MOJIMTUYECKHX penpeccuil U koyuiekTuBuzauuu B Kurae B 1950-x
— Hayane 1960-x romoB, a UX BOCIIOMHUHAHUS O MOCIEIYIOMUX JIECATUICTUIX
IIPOHU3AaHbl TPEBOTOM W CTpaxoM Iepel pacTyumuMm BiusHueM Kurtas u ero
BpaxaeOHoCThI0 1O oTHOomeHuto K CoBerckomy Coroszy. B wuccrnenoBanumu
aHAJIM3UPYETCs, KaK F€ONOJUTHUYECKHE MPOLIECCHl Meprojia XOI0AHON BOWHBI —
MIPEK/IE BCETO YXYAIEHUE KUTaHCKO-COBETCKUX OTHOILIEHUH — BOCIIPUHUMAJINCH
U UHTEPIIPETUPOBAIIUCH YUTYPCKUMHU COOOIIIECTBAMU HA COBETCKOM Mepudepuu.
Kak TpaHCcrpaHn4YHOE STHOKYJIBTYPHOE MEHBIIMHCTBO, CBA3aHHOE C 00eUMHU
CTOPOHAMU I'PaHULIbI KYJIBTYPHO, S3bIKOBO U CEMENHO, YIUTypbl 0COOEHHO OCTPO
OLIYIIAJIN TOCHEACTBUSI TEONMOIUTUYECKOro KOH(ukTa. Ocoboe BHHUMaHUE
B ctarbe yaenserca 1970-1980-m rogam — nepuony ycuieHus cuHodoOuu B
CoserckoM Coroze. MeTo100rn4ecKr HUCCIeI0BaHUE OINUpPAETCsl Ha YCTHYIO
UCTOPUI0 U yNIyONEHHbIE WHTEPBbIO, COOpaHHbIE B XOJE€ MHOTOJETHEU
sTHorpaduueckoit padotsl B Kazaxcrane, Keiproizcrane u Y30ekucrane. B ero
OCHOBE — COTHHM CBHJIETEIbCTB OYEBMJILEB OMHCHIBaEMbIX COObITHH. Pabora
MOTYEPKUBAET NMPAKTUUECKYIO 3HAUMMOCTh aMSATH KaK MHCTPYMEHTA U3y4EHUs
TOTO, KaK YUTypCKH€e OOILMHBI MEPeKUBAJIA U BOCIIPUHUMAIIA MEXAYHAPOAHYIO
HanpsDKEHHOCTb, BBIHYXKJICHHOE IIEpECcelieHue M CIABUTH  IOJIUTUYECKOU
nosbHOCTU. MccnenoBanue nMokas3biBaeT, Kak ro0ajabHas MOJUTHKA OKa3blBajia
BJIMSIHUE Ha MOBCEIHEBHYIO )KM3Hb — Y€pPE3 CTPAXHU, MOJIUTBBI U CaTUPUUYECKUE
(opMBI KyJIbTYpHOTO BbIpaxkeHUsl. [ loyueHHbIe pe3yabTaThl MOTYT ObITh [TOJI€3HbI
MOJIMTUKAM, IearoraM U HCCIeNoBareisiM, paboTalolUM C BBIHYKIECHHBIMU
MUTPaHTaMU U TPAHCTPAHUYHBIMU ATHUYECKHMMM COOOIECTBAMHU, MOCKOJBKY
JEMOHCTPHUPYIOT, KaK T'€ONOJIUTHUKA BIHUAET Ha (OPMUPOBAHUE UACHTUYHOCTH,
YCTOMYMBOCTHU U MOJIUTUYECKOTO CO3HAHMSI HA YPOBHE MTOBCETHEBHOTO OMbBITA.
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