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Abstract. This article explores the worldview, religious ideology, and the
underlying philosophical foundations of governance espoused by the Taliban
movement, which returned to power in Afghanistan in August 2021 after a two-
decade absence. Not only Islam, but also the tribal code of the Pashtun nation
called «Pashtunwali» influenced the formation and existence of the Taliban
as an organization. Our study will also address this issue in detail and discuss
its impact on the Taliban. The majority of article is devoted to analyzing the
political philosophy of the Taliban based on the work «The Islamic Emirate and
Its System» by Abdulhakim Haqgani, the current chief justice of Afghanistan
and a religious expert of the Taliban, published in 2022. The aforementioned
book considers the system of the first four caliphs as a model for establishing
power in modern Afghanistan. For example, the work states that the emir must
be a Muslim, male, sane, pious, just, and a mujtahid scholar according to the
madhhab. It also states that a true leader must possess courage, political foresight,
and high competence, and must be capable of conducting caliphate affairs. Such
characteristics are similar to the requirements for a caliph or imam in medieval
Islamic political law, which indicates that the Taliban seeks to present itself as the
legitimate successor to the traditional Islamic system of governance. The book
also discusses topics such as what the state created by the Taliban should be like,
the way the emir is appointed, the process of governing the state, the shortcomings
of modern democracy in relation to the Islamic system, and the issue of women.
This work is not an official document or doctrine of the Taliban on governing the
country. However, since the book was written by a high-ranking figure like A.
Haqgani and received official support, it is considered a very valuable source for
understanding the Taliban’s system of power and philosophy of life.

Key words: Taliban, pashtunwali, A. Haqqgani, religion, emirship, politics,
deobandia, sharia

Funding: The article was prepared within the framework of the
implementation of the grant funding research project of the Committee of Science
of the Ministry of Science and Higher Education of the Republic of Kazakhstan
(AP19174944 «The Influence of the Religious and Political Ideology of the
Deobandian school on Central Asiay).

Series “INTERNATIONAL RELATIONS and REGIONAL STUDIES” Ne3 (61) 2025 39



Abdilkhakim B.Sh., Amangeldiyev A.A.

Introduction

If we look at the ideological basis of the Taliban movement, we can see
that its religious foundation was influenced by the religious ideology of the
Darul Uloom Deoband madrasa, which was founded in 1867 in the Indian city
of Deoband. The aforementioned madrasa system was established in order
to preserve the religion and teachings of Islam among Muslims in the Indian
subcontinent at that time. The Deoband system adheres to the conservative
direction of the Hanafi school of thought. Deoband organizations and scholars
had a great influence on the formation of the Taliban movement in the nineties
of the last century. The Taliban can also be called the political manifestation
of Deobandism in Afghanistan. However, it is worth noting that the Taliban
have moved away from the tradition of interest in knowledge and the pursuit
of innovation in Deoband culture. For example, for the Taliban, any suspicion
is a sin, and any dispute is blasphemy. They also have very little knowledge of
Islamic history, Sharia and the Quran, and the ideological changes and political
phenomena that have occurred in the Muslim world throughout the twentieth
century [1, p. 154]. In other words, the Taliban adhere to a more rigid line of
Deobandi religious ideology. This is especially evident in the Taliban’s views
and policies towards women. The Taliban seem to view women as triggers for
sins such as adultery and social disruption. The Taliban are so sensitive about the
issue of women that they are ready to impose prohibitions on them that have no
basis in Sharia. For example, they believe that not only women’s bodies but also
their voices are considered haram. In this regard, shortly after coming to power
for the second time, they banned women from speaking and singing loudly in
public places [2]. Although Afghanistan may seem far from Kazakhstan, it is
worth remembering that Afghanistan is our neighbor through Uzbekistan on one
side and Turkmenistan on the other. Especially after the Taliban regained power
in Kabul in August 2021 after 20 years of exile, the world’s attention has turned
to Afghanistan again. It is clear that the instability and socio-economic crisis
in Afghanistan initially worried neighboring Central Asian countries. Moreover,
there is evidence of a resurgence of radical groups there after the Taliban returned
to power. For example, the June 2023 report of the United Nations Sanctions
Monitoring Group states that about 20 terrorist groups in Afghanistan have
freedom of action and are taking advantage of the instability in the country.
Extremist organizations that previously took refuge in Afghan territory were
limited to making angry statements about Central Asian countries, but now
they have found an opportunity to move from words to deeds. On the one hand,
this situation also shows that the Taliban are unable to fully control all parts of
Afghanistan [3, p. 149].

The official authorities of Central Asia seem to have immediately
understood that the Taliban have come to Afghanistan for a long time, and
accordingly, there is no point in fighting or arguing with them. In this regard, we
can say that the current policy of the Central Asian states towards Afghanistan
is based on pragmatism and economic interests [4, p. 5]. Although they do not
officially recognize the Taliban regime, the countries of the region have shown
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their readiness to work with it [5, p. 29]. Kazakhstan, Uzbekistan, Kyrgyzstan
and Turkmenistan have taken a common position on recognizing them only if the
UN and the international community recognize the Taliban regime in Afghanistan
[6].

It is no secret that the dominant perception in Central Asian countries
is to regard Afghanistan and the Taliban as savage, backward, and fanatical
religionists. However, we cannot say that there are no people who look at them
with love and interest. For example, among the religious people of Central Asia,
there are those who see the Taliban as the Basmachis who fought against the
Soviet regime in the early 20th century. There are also opinions along the lines of
«Like the Basmachis, the Taliban fought to liberate their homeland from foreign
colonialists, and ordinary Afghans supported them against the Western puppet
regime in Kabul. Thus, together they saved their country from the colonialistsy.
There are also those who are interested in the Taliban’s measures, such as taking
a tough stance on women and punishing criminals according to Sharia law, and
who would like to see these things implemented in their own countries. For
example, such opinions were revealed in an analysis of comments on articles and
videos on a popular news channel in Uzbekistan between 2021 and 2022 [7, p. 3].

The attitude towards the Taliban movement can be positive or negative.
However, it is also true that they currently hold power in Afghanistan. We cannot
avoid this fact. After the Taliban came to power in 2021, this topic has become
more relevant, and research is being conducted on the potential threats facing
the region and our country. For example, I. Zhumayev, R. Baygondin and A.
Turyntaeva [8] in their articles analyze the Taliban’s rise to power in Afghanistan
from a political perspective and try to determine the threat it poses to the countries
of Central Asia. A. Abdullina and M. Aksakalova [9] examine the relations
between Kazakhstan and Afghanistan from a general historical perspective and
focus on the trade, economic and social interests between the two countries. In
turn, Ye. Tukumov [10] conducts a comparative analysis of the two-year period
after the Taliban came to power. He also analyzes the development prospects of
the Taliban and Afghanistan. The mentioned literature considers the problems
of the Taliban and Afghanistan from political, historical and social aspects.
From foreign literature, the work «The return of the Taliban» by H.Abbas [1]
opens the way to extensive data. The book carefully discusses the history of
the Taliban, its ideological foundations, past and present political structure and
plans. In addition, the work «Al-Imara al-Islamiya wa Nizamuha» (The Islamic
Emirate and Its System) [11], written by Abdulhakim Haqqani, the chief justice
of the Taliban government, can be an indispensable source for understanding the
Taliban’s theory and principles of governing the country.

However, the ideology and religious beliefs of the Taliban movement
are still not fully understood and unknown to us. It is very important to know
their worldview, the foundations of their religious structures, the principles of
the country’s governance system, and their general philosophy of life. In this
regard, in order to fill this information vacuum, the article deals with the above-
mentioned aspects of the Taliban.

Series “INTERNATIONAL RELATIONS and REGIONAL STUDIES” Ne3 (61) 2025 41



Abdilkhakim B.Sh., Amangeldiyev A.A.

Description of Materials and Methods

This study used qualitative analysis methods. Particularly the religious
and ideological positions and principles of governance of the Taliban movement
were examined through the methods of textual content and discourse analyses. In
the article materials written in different languages including English, Arabic and
Russian were used. A book «Al-Imara al-Islamiya wa Nizamuha» [11] authored
by Abdulhakim Haqqani could be counsidered one of the main sources of the
research. Relying on that work Taliban’s governance philosophy, its objectives
and system were analyzed.

In addition, opinions and reactions in online media, social networks and
news sites related to public attitudes in Central Asian countries were reviewed in
terms of content. These sources made it possible to determine the nature of public
perceptions and religious positions regarding the Taliban regime.

This study aims to evaluate the potential ideological expansion of the
Taliban movement into Central Asia by comprehensively analyzing its ideological,
religious and philosophical foundations. It also seeks to explain the movement’s
political discourse and value system by examining its main principles.

Results and Discussion

Taliban and Pashtun mentality

Pashtunwali, along with religion, plays an important role in the ideological
structure of the Taliban. Therefore, in order to fully understand the worldview
of the Taliban movement, it is worth dwelling on this concept. Pashtunwali is
a code of honor, a set of customs and unwritten laws belonging to the Pashtun
tribes. For Pashtun tribes, Pashtunwali rules sometimes take precedence over
religion. For example, according to Sharia, four witnesses are required to execute
a woman who has committed adultery, while according to Pashtunwali, a rumor
about adultery against one woman is enough. Also, while in Islam a woman
can become an heir, in Pashtunwali this opportunity is not provided for women
[12, p. 154]. In the first census in the history of Afghanistan, conducted in 1979,
Pashtuns made up 50% of the population of Afghanistan. Since Pashtuns call
themselves Afghans, there is no difference between the words «Pashtun» and
«Afghany». The basis of any Pashtun political organization is primarily kinship.
For a representative of the Pashtun nation, the family and clan do not cease to
play a governing and educational role until the end of their lives. Therefore, no
matter what high position a Pashtun holds, he is always bound by the will of
his tribe and obliged to heed their opinions. Even King Muhammad Zahir Shah
(1914-2007), who ruled Afghanistan for about 40 years, was forced to share
power with his relatives [13, p. 2].

The Pashtuns, like nomadic peoples, are especially eager for freedom. They
love their nation so much that sometimes this leads them to consider themselves
superior to others. Another of their distinctive features is their fighting spirit.
Courage and perseverance are very sacred among the Pashtuns. For them, victory
in war and death are equally honorable. Therefore, every Pashtun learns how to
use weapons from childhood, and then tries not to part with them throughout
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his life. Despite their fighting spirit and harshness towards their enemies, they
are very hospitable. For the Pashtuns, when anyone sets foot in a village, they
become a guest of that village and no one can harm them. Even a poor Pashtun
family is ready to slaughter its last chicken for a guest. Some attribute this quality
of the Pashtuns to the fact that the Taliban did not voluntarily hand over Osama
bin Laden, who became the world’s number one terrorist after the terrorist attacks
in the United States in 2001, and took refuge in Afghanistan [13, p. 4].

Pashtuns instill in their children the importance of protecting honor from
an early age. Therefore, for any Pashtun, especially the honor and shame of
the family are considered the highest value. Taking revenge on the person who
trampled on it becomes a duty for each member of the family. Interestingly,
the process of revenge can last for years. It is quite possible that revenge that
has not been taken now will be taken by one of the family members in 10 or
20 years. That is, blood revenge itself is «inherited» from father to son. Due to
this characteristic of the Pashtun mentality, even after years have passed, they
still have hatred for the English who exploited them in the past. Nowadays, we
can say that this hostility has passed on to the Americans [13, p. 6]. Pashtuns
educate their children to respect their fellow tribesmen both at school and at
home. This characteristic is reflected in the concept of «musawat» (equality) in
Pashtunwali. According to musawat, all Pashtuns are equal and brothers to each
other. That is, in Pashtunwali, it is important to be modest. It is not acceptable
for a person to talk about his achievements and advantages. Historically, the
«Jirga» council, which is held with the participation of tribal members, played
a key role in resolving issues. Any representative of the tribe, even women, can
participate in this gathering. The council is chaired by tribal elders and they make
the final decisions. And the most pressing issues regarding the fate of the state
are resolved in the «Loya Jirga». Only authoritative Afghans participate in it. For
example, during the Second World War, Afghanistan remained a neutral state by
the decision of the Loya Jirga [13, p. 7].

The natural conditions of Afghanistan and its geographical location played
an important role in the formation of Pashtunwali culture. Throughout history,
Afghan land has witnessed the aggression and invasions of foreign countries. This
is probably why the Pashtuns distrust of outsiders. And the hot and dry climate
of Afghanistan has formed in the Pashtuns a hot temper and harshness towards
enemies. Afghanistan is one of the poorest and least developed countries in the
world. In turn, poverty has given rise to a culture of asking for «baksheesh» (gifts)
for every service, and bribery is widespread among the population and at the state
level. In general, the culture of «baksheesh» is not an unfamiliar phenomenon not
only in Afghanistan but also throughout the broader Middle East. Pashtunwali
has been firmly entrenched in the minds of Afghans for centuries and has been
passed down from generation to generation. Thus, the mentality of the Pashtuns
was formed. In history, not only Afghans, but also other peoples of the world,
including Turkic countries, lived with tribal and tribal concepts. However, in
recent centuries, when science and technology have advanced, these concepts
have become obsolete in many countries and have lost their former meaning. The
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peculiarities of the Pashtuns are that Pashtunwali is still sacred to them, and their
mentality based on it has not changed much over the past 300 years [13, p. 9].

Theoretical foundations of Taliban statehood in the context of the work
«The Islamic Emirate and its System»

In understanding the Taliban’s philosophy of state governance, the book
«The Islamic Emirate and its System» (Al-Imara al-Islamiya wa Nizamuha)
published in 2022 by the Taliban Supreme Court Chairman A.Haqqgani can help
us. This 312-page work was foreword by the Taliban emir Hibatullah Akhundzada
himself. The book discusses the Taliban’s basic worldview and views, as well
as the orientations of their domestic and foreign policies in the post-American
period. Of course, all of this is based on religion. The book is not an official
document or legislative set of the Taliban on state governance, but it can serve as
an indispensable work for a closer understanding of them.

As for the author of the book, A.Haqqani, it is said that he was born in
1956 or 1957 in the village of Talogan, Panjawi District, Kandahar Province. His
father, a scholar of Hadith, was his first teacher. He studied at the Darul Uloom
Hagqgania madrasa from 1976 to 1980. After teaching for about ten years in
Pakistan, he returned to his native Kandahar in 1989 after the Soviet withdrawal
from Afghanistan. During the first Taliban regime, he taught at a madrasa in
Kandahar at the request of Mullah Omar. After the US military operation against
the Taliban began, he was exiled to Quetta, Pakistan. There, he founded his own
religious school, Darul Uloom Sharqiya. He also had close ties to the Taliban as
a sharia judge. He wrote books on Islamic subjects such as Hadith, ethics, and
Islamic jurisprudence [14, p. 9].

The aforementioned Darul Uloom Haqganiyya madrasa, founded in 1947
by Samiul Haq’s father, Mawlana Abdul Hagq, also played a significant role in the
fate of the Taliban. Most of the Taliban leaders graduated from this madrasa. In
1999, at least 8 ministers under the Taliban regime in Afghanistan were graduates
of the Haqqaniyya madrasa. Dozens of other «<Haqqaniyyas» held positions in the
administrative, military, and judicial branches. Samiul Haq himself stated that
90 percent of the Taliban leadership was a graduate of this madrasa [15, p. 373].

In the first chapter of his book, «The Islamic Emirate and Its System»,
A.Haqqani states that the Taliban’s main goal is to establish an Islamic state based
on Islamic law in Afghanistan according to the Hanafi school of thought. From
this, it can be seen that the Taliban believe that they are a chosen group to carry out
the judgment of God on earth, and that only their religious views are correct [11,
p. 37]. The book shows intolerance towards minority groups with other religious
beliefs. He even accuses followers of the Hanafi school of straying from the
foundations of the school. The author argues that giving preference to minority
groups prevents the Taliban from achieving its goal of a state. Accordingly, the
Taliban should see Muslims of other orientations, such as the Hazara Shiites, as
a threat to their power. In this regard, the author considers it appropriate to cite
the Ottoman Empire as an example. In his opinion, the Ottomans were weakened
because they gave preference to minority nationalities in legal matters [11, p. 37].

In his book, A. Haqqani writes that there are two types of states in the
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world: «Jibaya», which aims only at enrichment, and «Hidaya», which follows
the path of Allah, which calls to good and forbids from evil. According to him,
most of the states in the world today aim only at enrichment. And the countries
that follow the guidance are above all. The main condition of the Islamic state is
that everything is subordinated to the rules of Sharia. Because the law of Allah
provides for all the needs of people, small or large [14, p. 10].

The author notes that the leaders of Muslim states in history have been
called by such titles as «Caliph», «Sultany», «Amir-ul-Mu’minin», «Malik», and
writes that the most appropriate of these is « Amir-ul-Mu’minin», because majority
of the first four caliphs preferred to call themselves that way. Accordingly, the
highest position in the Taliban system, that is, the head of state, is called Amir-ul-
Mu’minin (Amir of the Muslims). Every person in Afghanistan must obey him
unconditionally, and anyone who does not obey is subject to death. The Amir of
the Muslims must be chosen by a committee of influential and just people, as was
the case during the first four caliphs. However, the author does not mention that
the four caliphs were chosen in different ways, and which way should be followed
here. An important part of the book covers the duties of the current Amir of the
Muslims, following the example of the first four caliphs [11, p. 51]. A. Haqgani
writes that the main duty of the Amir in an Islamic state is to ensure that the
Sharia laws are fully implemented in the country. This is because in Islam, the
source of political power is Allah. The Amir is only His servant. Anyone who
does not govern or live according to the law of Allah is deemed to have left
the fold of Islam — and this ruling applies equally to the leader. If he deviates
from the laws of Sharia, it is the duty of Muslims to oppose him and overthrow
him. According to the author, this is the difference between a state governed by
Sharia and a democracy. Because in the second case, whatever the majority says
will happen. They do not have any sources like Sharia law to rely on and base
themselves on [11, p. 27].

According to A. Haqqani, Islam encompasses all aspects of life, including
governance and politics. That is, politics is not a new phenomenon for Islam.
Here, he cites the example of the Prophet Muhammad, who was not only a
messenger but also a leader who led the country and organized campaigns. Later,
his path was continued by the first four caliphs, Abu Bakr, Omar, Uthman and
Ali, and these periods can serve as the best examples of governing the Islamic
state [14, p. 12].

It is noticeable that A. Haqqani was influenced by the doctrine of
governance (imamism) of Sunni Islam. The theory of governance was first
formulated in the 11th century during the Abbasid Caliphate. The most important
works in this field are the Ahkam al-Sultaniya (Rules of Governance) by the
Shafi’i jurist Abu al-Hasan Ali ibn Muhammad al-Mawardi (972-1058) and
the work of the same name by the Hanbali jurist Abu Yagla ibn al-Farra (990-
1066). Al-Mawardi is considered to be the first scholar to develop a theory of
the principles of governance in Islam. He brought Islamic political theory from
an abstract theological discourse to a legal space. After that, governance began
to be considered as a legal issue. Al-Mawardi also compiled into one book rules
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related to governance, such as imamship, viziership, taxation, the judiciary,
jihad, treatment of rebels, market control, etc. Al-Mawardi’s book begins with
the statement that “the Imamate/Caliphate is established as a successor to the
Prophet in order to protect the religion and to make it superior to worldly affairs”.
According to both Al-Mawardi and Al-Farra, the appointment of an Imam is
obligatory for Muslim society. There can be only one Imam at a time, and his
duties include spreading Islam through jihad [14, p. 12].

A. Haqqgani’s book frequently refers to the above scholars and Abu Hanifa’s
views on governance. In Islam, there are concepts of “the great Imamate” (al-
Imam al-Kubra) and “the minor Imamate” (al-Imam as-Sugra). The former refers
to the ruler, and the latter to the person who leads the prayer. A. Haqqani cites
the words of Shah Waliullah Dahlawi (1703-1762) regarding the great Imamate
and follows his view [14, p. 12]. Dahlawi says: “The great Imamate is the
revival of religious sciences, the establishment of the foundations of Islam, the
organization of jihad and the issue of gathering an army, recruiting fighters, and
the distribution of trophies among them, as well as the establishment of a judicial
system, the application of punishments, opposing injustice, and calling for good
and forbidding evil” [11, p. 58]. In terms of the conditions for an imam/ruler, A.
Hagqani writes that he must be a Muslim, male, and of legal age, and must be
from the tribe of the Prophet Muhammad, Quraysh. However, he points out that
there is a dispute among Islamic scholars about latter one, and argues that this
rule has lost its relevance today [14, p. 14]. According to A. Haqqgani’s theory,
the imam must have advisors, mostly consisting of scholars. This committee of
advisors is called a “shura” (council). A. Haqqani emphasizes that the shura is
one of the main pillars of the Islamic system of government. According to him,
the imam should consult with his advisors on important matters, but is not obliged
to do what they say. Only the Sharia can limit the imam [14, p. 17].

The author compares the shura in Islam and Western democracy, trying
to show the advantages of the former. He explains the difference between shura
and democracy with two arguments. First, in his view, democracy respects the
opinion of the majority, so whatever the majority decides, whether it is against
Sharia or not, is implemented. In Islam (and in shura, respectively), the position of
the majority is not the criterion for determining right and wrong. This is because
in Islam, laws are established not by man, but by God. The goal of democratic
elections is to follow the laws of people, while the goal of shura is to appeal
to the laws of the creator of those people. The author states as a second reason
that not just anyone can become a member of the shura, they must meet certain
conditions, and in democratic elections, anyone (religious or atheist, male or
female, educated or uneducated) has the opportunity to participate in the elections,
regardless of their religion. In his opinion, the second situation contradicts the
foundations of Islam [11, p. 75]. Towards the end of his thoughts on the Shura, A.
Haqqgani concludes that in the Islamic state, religion and infidelity are not mixed
[11, p. 241]. However, he does not see any harm in using concepts such as the
separation of powers, which are borrowed from Western political theory. He also
does not object to the Taliban regime establishing relations with the international
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community, as distinct from the Islamic State terrorist organization. In addition,
he states that one of the conditions for becoming a member of the Shura is that the
candidate must be aware of international law and treaties, international relations
and trade. However, he adds that this condition is relevant not for all candidates,
but only for a certain part of them [11, p. 146].

In the chapter «Islamic government», Haqqani writes that the state and
the country are governed by the following six institutions: 1. The ruler; 2. The
administrative apparatus; 3. Civil law; 4. An independent judiciary; 5. A strong
army; 6. An institution that calls for good and forbids evil [11, p. 30-32]. In
addition, in his book, he does not hesitate to link concepts from Western political
theory with Islamic tradition. For example, he writes that the Islamic state consists
of three foundations: executive, legislative and judicial. He tries to prove that
modern ministries such as education, economy and justice have their roots in
Islam from the beginning. For example, he states that the work of the Ministry
of Interior meets the requirements of Islamic law to establish peace and security
in society, and is also consistent with the verse of punishment (hudud) in the
Quran, such as cutting off the hands of thieves and flogging false witnesses [11,
p. 195]. He also equates the function of the Qadi al-Qudah (high court) in Islamic
tradition with the function of the modern Minister of Justice [11, p. 218].

A. Haqgani’s work does not bypass the issue of jihad, one of the most
important topics in Islam. In general, there are two types of jihad in Islam.
The first is defensive jihad when an enemy attacks a Muslim country. In this
case, it is obligatory for all male citizens to take up arms and repel the enemy
(fard al-ayn). The second is jihad for the purpose of expanding the territory of
Islam and spreading the religion. In this type of jihad participation of all men
is not obligatory; once a sufficient number of fighters have been assembled, the
collective duty of jihad (fard al-kifayah) is lifted from the rest. In the traditional
Islamic theory of state governance, it is stated that the imam/ruler must organize
and finance at least one campaign for the purpose of jihad every year. In al-
Mawardi’s work al-Ahkam as-Sultaniya, the imam’s duties also include fighting/
waging jihad against non-Muslims until they convert to Islam or come under
the control of Muslims. In turn, A. Haqqgani, in the section of his book on the
duties of the imam, refers to the above-mentioned words of Abu Yagla ibn al-
Farra [11, p. 121]. In addition, when listing the duties of the Muslim army, the
author notes that one of their duties is to fight for the supremacy of the religion
of Allah and to fight against religions other than Islam [11, p. 187]. A.Hagqani
often raises the topic of defensive jihad along with the classical jihad for the
purpose of spreading religion. However, in his understanding, defensive jihad is
closely intertwined with the third type of jihad for the purpose of liberation [14,
p. 19]. In his opinion, the Taliban’s war against the Americans was a defensive
jihad. Next, the Taliban leadership must prepare a powerful army to protect the
country from external enemies. The author writes that the function of this army
also includes protecting freedom and rescuing the weak from the clutches of
tyrants, both inside and outside the country, as long as one God is worshipped.
A. Haqgani’s view of jihad is much closer to the ideology of al-Qaeda, and this
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is a noteworthy point. It is difficult to say for sure whether the Taliban will attack
states they see as oppressive tyrants against Muslims in the future, or whether
they will do so through terrorist organizations such as al-Qaeda. However, we
can conclude from A. Haqqani’s views on jihad above that the answer is closer to
«possible» than «impossible» [11, p. 31].

A. Haqqgani’s views on jihad contradict the current «mutual tolerance and
peaceful coexistence of states» and the «equality of all states» of the United
Nations Charter. In other words, here we can see the inconsistency of traditional
political Islamic theory with modern international law [14, p. 19]. However, the
author of the book does not ignore the fact that there is a current reality and the
need to interact with the world accordingly. He writes that for a state to succeed,
its leaders must be aware of international law and trade. This shows that, despite
their strict dogmas, the Taliban are not cut off from pragmatism and real life.
Moreover, unlike terrorist organizations such as al-Qaeda, the Taliban are ready
to work with the UN and even want to be recognized by this organization as the
legitimate government of Afghanistan. Amir Akhundzada himself has stated that
he wants to have good political and economic relations with countries around the
world [14, p. 23].

Whether A. Haqqani sees the Islamic Emirate of Afghanistan as the
restoration of the global Islamic caliphate or as a state governed by Islamic law
limited to a certain territory is not explicitly stated. He also neither confirms nor
denies that the Taliban have global ambitions. There is an ambiguity here [14,
p. 19]. It is also difficult to say what exactly he means when he says that he is
establishing a “pure Islamic state that embodies true Islam”. In turn, although
al-Qaeda has declared the Taliban rule in Afghanistan as the revival of the
global Islamic caliphate, the Taliban themselves have not reacted to this bold
statement. A. Haqqani and the Taliban leadership may have deliberately left the
issue ambiguous. Because declaring a global caliphate now means turning not
only the international community but also regional neighbors against yourself.
The experience of the Islamic State and al-Qaeda in Iraq in 2014 shows that this
will not lead to good results. There is no doubt that the Taliban are aware of this.
Therefore, it would be more reasonable to wait for a more convenient time rather
than adding fuel to the fire. Of course, this is just a guess [11, p. 234].

Regarding the education system, the author argues that the current crisis
in Afghanistan is based on the secular education system, which weakens Islam
and Muslims. Therefore, in his opinion, the religious direction should be given
priority in the education system [1, p. 103].

The issue of women living under the Taliban regime is a separate topic.
A. Haqqgani devoted a large chapter to this in his book. According to Haqqgani, a
woman’s primary duty is to be a wife and give birth to children. They cannot be
members of the government. The Amir of Muslims cannot be chosen from among
women. This is because if women get involved in politics, they ruin everything.
He writes that their intellectual level is considered much lower than that of men
[11, p. 276].
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The author also raises the issue of women’s education. He writes that
women’s education is not prohibited by Sharia law, on the contrary, it is approved
by religion. However, the process of women’s education must comply with the
rules of Sharia. For example, a woman cannot study in the same place as men.
A woman must receive education in her own home. And if she wants to study
elsewhere, her teacher must be a woman [11, p. 248-262].

The Taliban seem to view women as triggers for sins such as adultery
and corruption. This understanding is probably partly behind their policies of
discrimination against women. The Taliban are so sensitive about the issue of
women that they are willing to impose prohibitions on them that have no basis in
Sharia law. For example, in their opinion, not only women’s bodies but also their
voices are considered haram. In this regard, shortly after coming to power for the
second time, they banned women from speaking loudly and singing in public [2].

In summary, A. Haqqani’s work on the Islamic Emirate and its System
mostly deals with the internal affairs of the state. Information on foreign policy
is provided indirectly, rather than directly. In this regard, ambiguity prevails over
certainty [14, p. 24].

Conclusion

The formation of the Taliban’s worldview and religious ideology was
influenced not only by Deobandism, but also by the Pashtunwali tribal code,
local customs, and the political situation in Afghanistan at that time. However,
no one can deny that the Deobandis played a direct role in the emergence of
the Taliban movement. However, it would be a mistake to completely tie the
Taliban to the religious ideology of the Darul Uloom Deoband madrasa. Although
Deobandism was a source and religious orientation, the Taliban went their own
way. Deobandism arose in India in the second half of the 19th century in different
religious and political conditions, and at the end of the 20th century, when the
Taliban were formed, the political interests and situation in the region were
completely different. One speaks Urdu, the other Pashtun. Culture and customs
are also two different things. While for Pakistanis, the concept of clan and tribe
has largely faded away, for Pashtuns it is still of great importance. Therefore, it
is not surprising that the Taliban, whose core is Pashtuns, adapted the religious
orientation of Deobandism to their own identity. The Taliban adopted Deobandian
teachings in a strict, very conservative manner. We can associate this with the
lack of their own madrasa structure and the institution of scholars, as well as
their distance from modern civilization. Despite the contradictions between the
Deobandis and the Taliban, there is reason to say that the current Taliban regime
is a practical, political manifestation of the religious and political ideology of
Deobandism.

And the work «The Islamic Emirate and Its System» by Abdulhakim
Hagqani can be considered an important source for understanding the religious
and ideological platform of the Taliban movement regarding state governance. We
have seen that this work clearly reflects not only the structure of the governance
system based on the norms of Sharia, but also the Taliban’s attitude to the concept
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of a modern state, and their perception of themselves as a group authorized to
establish the rule of law. Hagqani’s work is directly related to the works of
medieval Sunni political thinkers and attempts to revive their ideas in the context
of modern Afghanistan. He tries to distinguish them from Western democratic
values, linking the imam, shura, jihad, and the system of punishment and reward
with Sharia, while identifying the six elements necessary for governing an Islamic
state. A. Haqqani recognizes only the religious basis of power and considers the
supremacy of secular laws to be contrary to Sharia. At the same time, he does
not deny relations with other countries and foreign policy. He tries to justify
the modern structural institutions of the Islamic state on religious grounds. This
approach suggests that the Taliban regime is striving to establish its ideology
in the modern geopolitical space. Thus, the book «The Islamic Emirate and Its
System» depicts the theoretical foundation of the Taliban’s theocratic model of
power and systematically introduces their religious and ideological core. This
work is a unique material that allows us to understand not only the external
assessment of the Taliban, but also their internal logic and religious and political
motivations.
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TAJIUBAHHBIH BUJIIK ®UJIOCODPUACHI:
IMAPUF AT, 9JIET )KOHE PYHIBIJIABIK
Aomunxakum B.II1.!, * Amanrensaues A.A.2
"Hyp-My6apak Eruner Vcimam moneHueri yuuBepeuteTi, AnMarsl, Kazakcran
*2JI.H. T'ymunes atsingarsl Eypasust yITTBIK YHHBEPCHTETI,
Actana, Kazakcran

Anaarna. by makananga 2021 >XpUIABIH TaMBI3BIHIA AyFaHCTaH OWITITIHE
20 >KpUITaH KeWiH KahTa opaysFaH TannOaH KO3FaJIbICHIHBIH JAYHUETAHBIMBI,
en Oackapy xyHeciHzmeri (miocoduscbl MEH >KaJIIMbl JTIHA HICOJIOTHICHI
KapacTeIpblIaapl.  TominmTepaiH  YHBIM  pETIHAE  KaJbIITaCyblHA  KOHE
OonmbicTapbiHa Tek McimaM miHI FaHa eMec, COHBIMEH Karap «IyIITyHBaJIN
aTThl MYIITYH VITHIHBIH PY-TAWIalbIK KOJIEKCl JIe BIKMad €TTi. 3epTTeyiMizie
OCBI MOCEJIe eTKEH-TeTKEeIl KOJIFa ajbIHbIN, Tanmnbanra ocepi TaJIKbUIAHATHIH
Oonaapl. Makamana Ka3ipri AyFaHCTaHAArbl COT TOPAFachl, TONINTEPAIH iH
MaMaHbl AO Ty IxakuM XakkaHnuIbIH 2022 5KbLTbI )KapbIK KepreH «cmam omipiiri
JKOHE OHBIH KYHeCi» aTThl €HOer1 HeTi31H/1e TAMNTEePAiH casicu GUIocopusChiH
Tajayra apHajgaapl. ATaaMBIII KiTanTa dyenri TepT Xxanuda Ke3eHIHIeT1 Kyie
Ka3ipri AyraHcTaHaa OWJIiK Kypy YIIIIH YTl peTiHae KapacTelpblUiraH. MocesneH
€HOCKTE OMip MIHJIETTI TYp/I€ MYCBIJIMaH, €p a/1aM, aKblJI-eC1 OYTiH, TaKya, 9JILJT 9pi
Ma3xa0 OOMBIHIIIA MY)KTaXH/l FaJIbIM 00JTysI THIC AeninreH. CoHan-akK, MIbIHAWbBI
OacHIBIHBIH EpIIK, CasCH KOPETeHAIK TEeH JKOFaphl KY3IpETTUIIKKE He 00y
KEpEKTIri auThUIBIN, XaJU(anbIK 1ICTepIl KYprizyre KayKapibl 00ybl KaXKETTIT1
OastHnanrad. MyHzaii cunarramanap OpTarachIpiibIK UCIAMU CasgCU KYKBIKTaFbl
xanmudKa HeMece MMaMFa KOWBUIATHIH TajanTapra yKcaabl, Oy TanmnGaHHbBIH
©31H JIOCTYPJIi UCIaMIBIK OacKapy JKYHECiHIH 3aHIbI Myparepi peTiHae YChIHyFa
YMTBIIATBIHBIH aHFapTaibl. COHBIMEH KaTap KiTanTa TIINTep KYPFaH MEMIIEKET
KaH1ai 00JTybI KepeK, OMIpIiH TaFaibIHATy KOJIbI, MEMJIEKETTI OacKapy OaphICHI,
Ka3ipri JEeMOKpPATUSHBIH HCIaMH JKYHE alJblHIAaFbl KEeMIIUTIIKTepl, ouennep
Moceleci JETeH CBIHbI TaKbIPBINTAp Ko3famaabl. byn eHOek TominrepiiH e
Oakcapy OOBIHIIIA PECMU KY)KaT He JOKTPUHACH eMec. Anaiiia kitan A. XaKkKaHH
CBIHJIBI aca Jlaya3bIM/IbI TYJIFa TaparblHaH Ka3bUIFaHbl dKOHE PECMHU TYpPJIE KOJIay
TaIKaHbI YIIIH TOMINTEPAIH OMITIK jKyHeci MeH eMipiiK GuiIoCcoPHUsICHIH TYCIHYTE
aca KYHJIbI IEpeKKe3 OOJIbIT caHala bl

Tipek ce3nep: Tanuban, mymrynBanmu, A. XaKkaHu, JiH, OMIPIIIK, cascar,
neo0aHIus, MapuFaT

Kapxkbuianaesipy: Maxkanagarel 3eprrey Kazakcran PecmyOnmukachIHBIH
Feuteim  oxkoHe JkOoFaphl  OiTiIM  MHHHUCTPJITIHIH TPAHTTHIK  KOJJAybIMEH
«AP19174944 JleoGanmusi MeKTeOIHIH MIHU-CAsICH HACONOTHSACHIHBIH OpTta
A3usira BIKIATBD) FEUTBIMU KOOACKIH 1CKE achIpy MICHOEPiHAE MalbIHIaIFaH.
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OUJIOCOPUSA BJIACTU TAJIUBAHA:

IAPHUAT, OBBIYAN U IIJIEMEHHOM CTPOM
Ab6mminxakuM B.II1.!, * Amanrensaues A.A.2
'EruneTcKuil yHUBEPCUTET MCIaMCKOM KyapTypsl Hyp-MyoOapak,
Anmarel, Kazaxcran
*2 EBpa3suiicKuil HallMOHAIBHBIN yHHBepcuTeT nMenu JI.H. ['ymuesa,
Acrana, Ka3zaxcran

AHHOTanusi. B 1aHHOM cTaTtbe paccMaTpUBalOTCS MHUPOBO33pPEHUE,
¢mnocodust TocyTapCTBEHHOTO YIPABICHUS M 00IIasi peluruo3Hasi UaeoI0Tus
nBkeHust « Tanmubany, KOTOpoe BEPHYJIOCH K BIACTH B AQraHucTaHe B aBryCcTe
2021 roga. Ha popmupoBanue u pyHkimonupoBanue TannbaHa Kak opraHu3aium
MOBJIMSUIA HE TOJIBKO MCJIaM, HO M TUIEMEHHOW KOJIEKC MyIITYHCKON HAIlUH MO
Ha3BaHUEM «IIYIITyHBaJIN». B uccnenoBanuu Takxe moagpoOHO paccMaTpUBaeTCsI
9TOT aCMEKT M aHAJIM3HPYeTCs ero BiausHue Ha TannbaH. 3HaunTeNbHAs! YacTh
CTaThU TMOCBSIIEHA aHAJIN3Yy MoauTHYeckol ¢unocopuu Tanubana Ha ocHOBe
kHurn «Mcmamckuii Dmupar U ero cucrema», HalMCaHHON AOTYIXaKHMMOM
XaKKaHU JIEHCTBYIOIIMM BEPXOBHBIM CyAbell AQraHuctaHa M peIUTHO3HBIM
nestenem Tammubana, omyOmukoBanHOi B 2022 romy. B ykaszannoil pabote
crcTeMa IpaBiIeHHs IEPBBIX YETHIPEX Xanu(oB MpeicTaBlIeHa B KaUeCTBE MOJIEIN
JUIE TIOCTPOEHHUSI TOCYIApCTBEHHOM BIACTH B COBPEMEHHOM AdraHHCTaHE.
B wactHOCTH, yTBep)KIaercs, YTO SMHUP JOJDKEH OBITh MYCYIbMaHHUHOM,
MY>KUYHUHOH, pa3yMHBIM, OOTOOOSI3HEHHBIM, CIPAaBEAJIUBBIM U 00J1a1aTh YUEHOM
CTETIEHBIO0 MY/DKTaxuaa B COOTBETCTBUHU C Ma3xaboMm. Taxke momguépkuBaeTcs,
YTO HACTOALIMM JUAep JMJOJDKeH 007anaTb MY>KeCTBOM, MOJUTUYECKUM
9yThEM M BBICOKOH KOMIIETEHTHOCTBIO, a TaKXe CIIOCOOHOCTBHIO 3(PPEeKTUBHO
ynpaBisTe Jenamu xanudara. IlomoOHble XapaKTEpPUCTHKH COOTBETCTBYIOT
TpeOOBaHUAM, MPEOBSIBISEMBIM K Xanudy HIM HMaMy B CpPEIHEBEKOBOM
MCIIaMCKOM MOJMTUKO-IIPABOBOM JHCKYPCE, YTO CBUAETEIBCTBYET O CTPEMIICHUH
TannbOana MO3UIMOHUPOBATh ce0sl KaK 3aKOHHOTO HACJIEIHHMKA TPAJAULIMOHHON
MCIIaMCKOM CHCTEMBI yrpaBiieHUs. B KHHMre Takke 00CYKIaroTcs TaKue TeMBI,
KakK HJiealbHOE TOCYIapCTBO 10 MHEHHUIO TannbaHa, mopsIoK n30paHusi sMupa,
MIPUHIUIIBI TOCYAAPCTBEHHOTO YIPABJICHHUS, KPUTHKA COBPEMEHHOM JeMOKPATHH
[0 CPaBHEHHUIO C MCIAMCKOH CHCTEMOW M BOIPOC MOJOXKEHHUS >KEHIIMH. JTa
KHUTA HE SIBISIETCS O(HUIMAIBHBIM JIOKYMEHTOM WM JIOKTpuHON Tammbana
M0 YHpaBJlIeHUIO cTpaHoi. OJHAKO, MOCKOJIBKY KHHMTra ObUla HalmucaHa TaKou
BBICOKOIIOCTABJICHHON (GUTypoil, kak XakkaHd, W TOJNydmwIa O(UIHAIBHYIO
MOJJIEP’KKY, OHA CYMTACTCSI OYEHb IICHHBIM HMCTOYHHMKOM JJISI TOHUMAaHHS
CHCTEMBI BIIACTH U ’KU3HEHHOH (punocoduu Tanubana.

KuroueBsle ciioBa: Tanuban, mymryaBaiu, A. XaKkaHu, peTUTHs, YMUPAT,
MOJIUTHKA, 1e00aH/Ius, Iapuar

dunancupoBanme: MccnenoBanue, MpeICTaBICHHOE B CTaThe, BHITTOJIHEHO
MPU TPAHTOBOW mMopjepkke MUHHUCTEPCTBA HAyKHM M BBICIIETO OOpa30BaHUS
Pecny6nmuku Kazaxcran B pamkax npoekta AP19174944 « BnusitHue penuruo3Ho-
MOJINTHYECKON UCOIOTUH JIE00AHIMICKON TITKOJIBI Ha L{eHTpanbHyo A3HIO».

54 MN3BECTHUS KazYMOuM Sl umenn AObLiaii xaHa



The Taliban’s Philosophy of Governance: Sharia, Custom, ... No.3 (61) 2025, pp. 39-55

Information about authors:

Abdilkhakim Burkhanadin Sharafutdinuly — PhD, Egypt University of
Islamic Culture Nur-Mubarak, lecturer of the Department of Religious Studies,
Almaty, Kazakhstan, email: burhanhakimO1@gmail.com, ORCID ID https://
orcid.org/0000-0002-8271-866X.

Amangeldiyev Assan Azimkhanovich — PhD, senior lecturer of the
Department of Philosophy of L.N. Gumilyov Eurasian National University,
Astana, Kazakhstan, email: a.azimkhanuly@gmail.com, ORCID ID https://
orcid.org/0000-0001-9257-1609.

Aemopnap mypanvt manimem:

Ab6munxakum bypxanagun lapadytmunyner — PhD, Hyp-Myo6apax
Eruner Mciam MosieHreTi yHUBEPCUTETI, IIHTaHY KadeIpachbiHBIH OKBITYIIIBICHI,
Anmatsel, Kazakcran, email: burhanhakim01@gmail.com, ORCID ID https://
orcid.org/0000-0002-8271-866X.

AwmanrensaueB Acan AsumxanoBud — PhD, JIL.LH. 'ymuneB arviHmarsi
Eypazus ynrteik yHuBepcuTeTi Ounocodus kadeapacklHbIH aFa OKbITYIIBICHL,
Acrana, Kaszakcran, email: a.azimkhanuly@gmail.com, ORCID ID https://orcid.
org/0000-0001-9257-1609.

Ceéeoenusn 06 asmopax:

Abmunxakum bypxanamun Illapadyramunaynsr — PhD, npenomaBarens
Kadenpsl penurnoBefieHus EruneTckoro yHMBEpCUTETa MCIAMCKOM KYIBTYpPBI
«Hyp-My6apak», Anmarel, Kazaxcran, email: burhanhakimO1@gmail.com,
ORCID ID https://orcid.org/0000-0002-8271-866X.

AwmanrensaueB Acan AsumxaHoBud — PhD, crapmuii mpemnomaBarens
kadenpsl punocodhun EBpasuiickoro HamuoHalbHOTO yYHHBepcutera uMm. JILH.
I'ymunesa, Acrana, Kazaxcran, email: a.azimkhanuly@gmail.com, ORCID ID
https://orcid.org/0000-0001-9257-1609.

Received: July 25, 2025
Accepted: September 25, 2025

Series “INTERNATIONAL RELATIONS and REGIONAL STUDIES” Ne3 (61) 2025 55



	Новая
	Страница 5


